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Dalit Migration, Diaspora and Development: Punjab and Kerala
Introduction
The states of East Punjab (hereafter Punjab) and Kerala both have a long and continuing history of significant overseas emigration and intra-diasporic migration, albeit with distinct dynamics, destinations and implications. The relationship between international migration and economic growth and development within India is an emerging area of key research and policymaking within the nation. In particular, intense and increasing scrutiny and legislation is being applied to the enhanced social mobility apparently enabled by overseas migration, and to the remittances, investments and philanthropic donations transmitted “home” by Indian diasporic communities living abroad. Punjab and Kerala record some of the highest levels of overseas remittances in the world, let alone within India (Kapur 2010; Upadhya and Rutten 2012). In this context, the two states are often held up as exemplars of the overseas migration-regional development nexus, as models for other Indian states to follow (Zachariah et al 2001; Dusenbery and Tatla (ed) 2009). Drawing upon original social research conducted during 2014 and 2015 within Punjab and Kerala, this paper will examine the extent to which the relationship between overseas migration, economic growth and regional development is inclusive within these states, with particular reference to caste inequities. More specifically, our aim is to investigate the role of Dalits within the international migration-development nexus within two regions where overseas migration is increasingly heralded as one of the, if not the, main facilitators of social mobility, economic growth and regional development. We will be comparing Punjab, which has witnessed significant Scheduled Caste (SC) overseas migration, including to western societies such as the UK, and Kerala, where international Dalit emigration has been insignificant, particularly movement to the global north

Punjabi Transnationalism and Dalits

The state of Punjab has been a major source of international migration from India, particularly to western societies, for over two centuries (Ballard 2003; Rajan and Nanda 2015), resulting in Punjabi Sikhs being described as “the premier migrants of South Asia” (Singh and Tatla 2006: 41). Indian Punjabis, originating particularly from the predominantly rural Doaba region of Punjab, now constitute a significant proportion of the substantial global South Asian diaspora, and a particularly economically successful part of that population (Singh and Tatla 2006). All existing studies of the global Indian Punjabi village diaspora emphasise the strength of continuing links between this group, including those born and raised away from India, and the people and places of Punjab, particularly through kinship ties. They have been labelled a “transnational community”, the territory and people of contemporary Punjab are embedded within multiple transnational relations. .The progressive consequences of Punjabi transnationalism, in particular the upward social mobility experienced by many Punjabis through international migration networks (Ballard 2003) and the flow of significant diasporic investments, remittances and philanthropy to Punjab (Singh and Singh 2008; Dusenbery and Tatla (eds.) 2009; Thandi 2015), are undoubted. However, a predominant focus upon these aspects of Punjabi transnationalism within academic literature and research has obscured the issues of caste differentiation and caste-based social exclusion within the overseas migration process. These are issues which this paper investigates.
Within rural Doaba, Sikhs constitute between 70 and 90% of the population (Ram 2012). Sikhism opposes and dilutes the rigid caste-based hierarchy, hereditary occupations and rules of pollution/non-pollution associated with Hinduism. In fact, intrinsic to the very historical foundation and development of Sikhism was the religious conversion of the “untouchables”, the lowest categories of the Hindu social order – an explicit attempt to escape caste oppression and untouchability (McLeod 1996). However, despite a clear opposition to caste differentiation within the scriptures and spiritual teaching of Sikhism, and of course specific provisions prohibiting caste-based discrimination within the Indian constitution, it has been widely established that caste-based hierarchies and social exclusion on the basis of caste, especially in relation to land ownership and sale, economic resources, religious worship/management, social ecology and demography, marriage and cremation practices and political control and administration, are significant aspects of cultural practice and lived experience within contemporary, Sikh majority Punjab (Jodhka 2002, 2004, 2009; Puri 2003; Ram 2004, 2007, 2012; Judge and Bal 2008; Ghuman 2011; Taylor 2014a, 2015). Jat Sikhs, estimated at 60% of the Punjabi Sikh population (Ram 2012), are the “dominant caste” (Jodhka 2002; Puri 2003) of Punjab (numerically, economically, politically and socially), but the state also has a large proportion of SCs/Dalits, spread across different religions.
At 29% of the Punjabi population, the Dalit population is greater in number but their share of land ownership lower than in any other Indian state (Ram 2012). .Jats and Dalits “live in extreme contrast of affluence and deprivation” (Ram 2007: 4068). Whilst Punjab as a whole is being urbanised, the SC population is growing in rural areas and Dalits are particularly concentrated within the Doaba region (Ram 2012), with their population constituting 50% or more of some Doaba villages (Ram 2012) and with Chamars, Ad Dharmis and Ramdasia/Ravidassi Sikhs (titles which are often used interchangeably to refer to the same people), as well as Chuhras, Balmikis/Valmikis/Mazabi Sikhs (labels which are also interchangeable), being the most numerous amongst them (Jodhka 2002; Judge 2002; Ghuman 2011; Ram 2007, 2012). However, these titles refer to only some of the many caste distinctions amongst Punjabi Dalits. They are a widely heterogeneous group, especially when compared to the relatively homogenous Jats in terms of caste membership, hereditary occupation, shared history and religion. Furthermore, despite the overall maintenance of relative economic inequalities between Jats and Dalits in Punjab (Ram 2007, 2012; Judge and Bal 2008; Taylor 2014a), some Punjabi SCs (especially Chamars and Ramdasia/Ravidassi Sikhs) have experienced rising economic prosperity in absolute terms during the post-Green Revolution era of the past forty years, particularly enabled by occupational diversification and access to reservations, educational opportunities and the very overseas migration that is part of the focus of this paper.
Existing studies (eg. Helweg 1979; Ballard 1994, 2003; Mooney 2006; Singh and Tatla 2006; Taylor et al. 2007; Taylor and Singh 2013; Taylor 2014b) demonstrate that it is Doaban Jat Sikhs who have dominated transnational Punjabi migration, and that this dominance has been enabled primarily by superior access to material resources, transnational intra-caste migration networks and intra-caste endogamy. Consequently, academic studies of the global Punjabi diaspora, and their transnational connections, notwithstanding some isolated exceptions, have focussed almost exclusively upon the Jat caste. However, an increasingly significant number of this diaspora hail from beyond the dominant caste. For example, it is estimated that as many as 10% of UK Eastern Punjabis belonged originally to Scheduled Castes in Punjab, with a large proportion of these from the Chamar and Ravidassi communities of Doaba (Juergensmeyer 1982; Judge 2002; Singh and Tatla 2006; Hardtmann 2009; Ghuman 2011; Taylor 2014a). The long tradition of international out migration from Doaba has, to some extent, spread throughout the caste structure – enabled partly by the material and educational advancement of particular caste groups (Chamars/Ravidassis/Ad Dharmis) within the Punjabi SC category. Leading figures within the worldwide academic study of Punjabi transnationalism, migration and diaspora (Walton-Roberts 2004; Singh and Tatla 2006; Dusenbery and Tatla 2009; Thandi 2015) have identified an urgent need for studies of the Eastern Punjabi diaspora to go beyond the dominant Jat caste. Such studies, of which this paper is one, are beginning to emerge (Nesbitt 2008; Dhanda 2009; Lum 2010; Takhar 2010; Ghuman 2011; Sato 2012; Singh, G. 2012; Taylor 2014a). However, our focus here, upon the reasons for the inclusion and exclusion of Punjabi Dalits from the overseas migration process and upon the impact of Punjabi Dalit transnationalism, particularly in terms of social mobility, economic growth and regional development within Punjab, is not covered by this emerging literature.
Keralan Overseas Migration and Dalits
The southern Indian state of Kerala has experienced a unique development process, characterised by high volumes of migration outflows to the Arabian Gulf and other parts of the world. Labour mobility has been an important livelihood strategy employed by households and societies in Kerala to cope with poverty, unemployment and other adverse conditions. Historically, Kerala’s location at the cusp of maritime trade routes has propelled its links to the global economy. Over the last three decades in particular, migration has been a key engine of social, political and economic transformation in the state. According to estimates from the Kerala Migration Survey 2011 by the Centre for Development Studies (CDS), Trivandrum (Zachariah and Rajan 2012a) there were 2.28 million emigrant workers from Kerala and 3.4 million non-resident Keralites in 2011. In other words, over 10% of the population of the 33 million Keralite population lives outside the state. The figures reveal that that 1 out of every 4 households in Kerala has a migrant, with migrant workers constituting the single largest contributing group to the Kerala economy. According to CDS estimates for 2011, non-resident Keralites have contributed 60,000 crores remittances to the state, accounting for around 31.2% of the state’s NSDP (Zachariah and Rajan 2012b).
While migration has contributed to the meteoric rise of Kerala’s growth figures there is little evidence that current migration patterns positively contribute to reducing social disparities. Unique panel data on Kerala’s overseas migration from 1998, available with CDS, indicates that migrants in the state primarily originate from districts of Mallapuram, Thrissur and Thiruvananthapuram that have a high percentage of Muslims and Hindus. What was apparent from the Kerala Migration Study, was the striking differences in mobility of different social groups. The representation of SC/ST, Dalits and Adivasis among recorded migrants is notably lower than among other groups. For instance, of the 15,000 households surveyed, 2736 households had one emigrant in 2011, but only 53 SC/ST or Dalit households had a migrant member. The representation of Dalits in migration aggregates is not commensurate with their population in the state, with the Dalit community accounting for only 1.9 % of total migrant households in the state in 2011. Within the Dalit community, as few as 2.9% households had migrating members. 
	Emigrants and Emigrant Households in Kerala by Religion
	
	
	

	 Religion
	Number of Households 
	Number of Emigrant Households
	% of Households with one Emigrant

	Hindu
	8887
	1091
	12.3

	Christian
	2967
	466
	15.7

	Muslim
	3146
	1179
	37.5


	Total
	15000
	2736
	18.2


	SC/ST/ Dalits
(across all religions)
	1821
	53
	2.9


(Special Tabulation by CDS according to data from Kerala Migration Study 2011)

Composition of Dalit migrants in Kerala by Religion
	
	Number of Households
	Number of EMIGRANT Households
	% ofHouseholds with one Emigrant

	Hindu
	8887
	1091
	12.3
	

	Hindu SC/ST
	1710
	50
	4.6
	

	Christian
	2967
	466
	15.7
	

	Christian SC (Dalit)
	111
	3
	0.6
	


* The Kerala Muslims do not distinguish among themselves according to the caste system. 
(Special Tabulation by CDS according to data from Kerala Migration Study 2011)

	Hindu EMI caste wise representation
	

	 
	EMI Frequency
	Percentage

	Nair
	351
	32.2

	Ezhava
	486
	44.5

	Brahmin
	20
	1.8

	Nadar
	5
	.5

	Viswakarma
	73
	6.7

	Others
	106
	9.7

	SC/ST
	50
	4.6

	Total
	1091
	100.0


(Special Tabulation by CDS according to data from Kerala Migration Study 2011)

	Christian EMI according to Denomination

	 
	EMI Frequency
	 Percentage

	Syrian Malabar Catholic
	141
	30.3

	Malankara Syrian Catholic
	44
	9.4

	Latin Catholic
	52
	11.2

	Jacobite Syrian
	49
	10.5

	Orthodox Syrian
	57
	12.2

	Marthoma Syrian
	53
	11.4

	CSI
	16
	3.4

	PentacostBrotheren
	38
	8.2

	Others
	13
	2.8

	SC (Dalit)
	3
	0.6

	Total
	466
	100.0


(Special Tabulation by CDS according to data from Kerala Migration Study 2011)

High volumes of remittance receipts have contributed significantly to reducing poverty, unemployment and relative deprivation in Kerala whilst also giving rise to socio-economic inequalities. The gains of globalization have been restricted to a few core communities and are yet to percolate evenly among all social groups (Kurien 2006). Despite its legacy of migration-induced development, the Kerala development model has thus far excluded tribals, Dalits, fisher folk, scheduled castes, adivasis and other weaker sections of the state. Migration has, in effect, intensified the developmental divide between different caste groups in the state. Osella and Osella (2003: 113) maintain that while migration in Kerala is “a key tool in family strategies towards upward mobility and identity fashioning”, it has also led to deepening inequality as well as changes in the nature of inequality. Migration has not positively affected the socio-economic outcomes of the SC/STs and Dalits of Kerala and they continue to be among the most marginalised communities within the state. This has side lined their development thereby increasing the state’s development divide.
From the disproportionate representation of Dalits in migration figures, we understand that migration patterns in Kerala reflect its uneven growth pattern, with limited absorption or inclusion of certain social groups into migration. The data clearly indicates that the better off are benefiting more from opportunities provided through migration than other sub- groups. Individuals’ access to migration opportunities is limited by their economic, political and social-cultural conditions (Zachariah and Rajan 2009). In many cases, migration reinforces and aggravates these inequalities. Individuals from economically stable communities in well-connected regions stand to reap the benefits of migration, whereas, the movement of SC/ST and Dalits are often restricted to badly paid unskilled jobs. Osella and Osella (2000) note the exclusion of lower castes from certain migration streams (particularly to wester nations) and maintain that lower caste groups have been, to some extent, able to participate in migration to the Gulf.  This aspect of differential access to migration is also central to the quest for economic growth alongside social justice.
Issues of inclusive growth and social justice are increasingly pertinent in formulating policy responses to the knowledge that Kerala’s development path has successfully produced high growth figures, alongside increasing inequalities. There is a growing literature on inequality and caste disparities within Kerala, but this fails to include the particular experiences of Dalit communities with respect to migration (Deshpande 2000, Kurien 2006, Osella and Osella 2000, 2003). The findings of this paper then offer a nuanced analysis of the economic, social and cultural barriers to Dalit migration in the state of Kerala as an important input for policymaking and governance. Surveys of, and interviews with, intending and return migrants from Dalit communities in Wayanad, Palakkad and Pathanamthitta enhance our understanding of the socio-economic barriers to Dalit migration in Kerala and further the goal of ensuring access to safe and secure migration opportunities to all. The government must undertake sustained efforts to absorb Dalits into migration and increase their opportunities and access to international work experience. A move towards an Inclusive Migration Policy can help address the exclusion of Dalits and SC/STs from the migration process and ensure that Kerala’s migration system is no longer biased and uneven. Only by making such efforts will the Dalit community in Kerala be able to compete for global economic opportunities on equal terms.
Research Objectives
Drawing upon the above context and rationale, the aim of our research project was to examine the extent to which the relationship between overseas migration, economic growth and regional development is inclusive within Punjab and Kerala, with particular reference to caste inequities. More specifically, our aim was to investigate the role of Dalits within the international migration-development nexus within two states where overseas migration is increasingly heralded as one of the, if not the, main facilitators of social mobility, economic growth and regional development. We investigated Punjab, which has witnessed significant Scheduled Caste (SC) overseas migration, including to western societies, and Kerala, where international Dalit emigration has been insignificant, particularly movement to the global north. Our project examined the inclusion/exclusion of Dalits within/from the overseas migration process and its benefits within the states of Punjab and Kerala. However, it is important to note that, given the financial and temporal limits of this project, it was never intended to be anything more than a preliminary investigation, the aim being to generate some suggestion of general processes and trends within the relationship between Dalit overseas migration and (caste) inclusive growth and development within Punjab and Kerala. We see this project as the beginning of a research process rather than the end, our findings acting as a springboard to a much bigger, more encompassing project investigating these hugely significant issues.
Methodologies
Punjab
It has already been established above, and via the 2011 Government of India Census, that the Doaba region of Punjab has both the highest percentage of Dalits within it, and the greatest proportion of overseas migrants from it, when compared to other areas of the state and many other states in the nation. Furthermore, Chamars/Ravidassis/Ad Dharmis, from where the majority of Punjabi Dalit overseas migrants originate, are also in the majority amongst the SCs of Doaba, with Mazabis/Balmikis/Valmikis being concentrated within the Majha and Malwa regions. Consequently, our empirical research (semi-structured interviewing and non-participant observation) was based in Doaba. The Doaba region is constituted by four districts, Horshiarpur, Kapurthala, Jalandhar and Saheed Bhagat Singh Nagar (SBS Nagar). The fieldwork upon which this paper is based was undertaken between January and April 2015 within the locality of Tehsil, specifically Banga and nearby villages, within SBS Nagar. This particular area within SBS Nagar has the highest concentration of Dalits and one of the highest rates of overseas migration per head of population within Doaba. The locality gained particularly from the benefits of the green revolution which, combined with a history of very strong social reform movements amongst the Chamars of the region (for example, the Ad-Dharmi movement and the Bahujan Samaj Party), opened up educational opportunities for some (Chamar) SCs. The literacy rate amongst Chamars reached 40% during the 1980s (Chandra 2007). This was one of the main drivers of overseas Dalit migration from this locality from the 1980s onwards, initially to the middle-east. Judge (1997: 58) points out that as may as 21.75% of Dalits from this region moved out of agriculture from the 1980s onwards, where they were formerly subservient to land-owning Jats, primarily in search of economic opportunities overseas. 32 semi structured interviews with a mixture of former and current Dalit overseas migrant individuals (12) and (19) individuals who had conjugal or kinship ties with Dalit Non-Resident Indians (NRIs) were undertaken. This was then followed by 5 in depth case studies of Dalit philanthropic and social reform projects in the region. Snowball sampling was used and the interviewees were as representative as possible in terms of gender and age within the locality. Interviews principally covered biographical details, migration connections, details and stories, experiences of remittances/philanthropy/transnationalism, experiences of casteism/exclusion. This is, to our knowledge, the first detailed, qualitative study of Dalit overseas migration from Punjab, which focusses primarily upon impacts within the state itself. 
Kerala
As per the 2011 Census of India, and information available on the official website of the Government of Kerala there are 68 Scheduled Castes in the state and they constitute 9.8% of the population. Of them 99.9% were Hindus, with a negligible number of Sikhs and Buddhists. In 1961, the SC population of Kerala constituted 7.5% of the total population, which increased to 10% in 1981, probably due to the additions in the list but fell to 9.8% in 2001. It continues to decline and it stood at 9.1% in 2011. Similarly, the decadal growth rate increased to 43.9% in 1981 from 40.2% in 1971, and drastically declined to 13.2% in 1991 and further to 8.2% in 2001. According to the 2011 Census, the SC population in Kerala has declined in absolute numbers – 84368 persons - 30, 39,573 in 2001, from 31, 23,941 in 2011. 

Kerala is the state with lowest Adivasis population in country. ST population in Kerala is 
3, 64,189 which constitute 1.5 per cent of states total population (as per 2011 Census). Though the concentration of STs in Kerala is very low compared to the national level, about 4.85 lakh population is living in Kerala. As per 1961 census the percentage of ST population was 1.3. In 1981 there was a negative growth rate among the tribes (Table 1.1). This might be due to changes incorporated as per the 1976 revised list of tribes in Kerala, deleting ‘Pulayans’ from the ST list. Again in 2003 there was some deletion and inclusion of tribal communities which may vary in the proportion and growth rate of the tribal population. The growth was highest in 2011 census period.
The methodological approach of the Keralan part of our research project was distinctly different to that adopted in Punjab, due to the much lower number of Dalit overseas migrants from/in the state and their scattering around the different regions. In order to obtain a broad picture of Dalit overseas migration from Kerala, in particular its relationship to employment, social mobility, remittances, inclusive growth and development, data was extracted and analysed from the 2011 Government of India Census and the CDS Kerala Migration Survey 2014, the latter a survey of 14577 households across the state. Never before has there been an attempt to present such a picture of Dalit overseas migration from Kerala. This was then complemented by 15 case studies of Scheduled Tribe families and their attitude towards migration within the Attappady region in order to gain a more qualitative understanding of Dalit overseas migration from Kerala. 
We now turn to the main findings from our research project.
Overseas Dalit Migration from Punjab
Significance, Destinations and Employment of Punjabi Dalit Transnationals
It is clear from our research, supporting the arguments of others (Taylor 2014a), that overseas Dalit migration from Punjab is a much more recent phenomenon than the well documented story of Jat Sikh migration which stretches back over the past two centuries. It has become increasingly significant from the 1970s onwards but destination countries have also differed from those travelled to and settled in by those higher up the Punjabi caste structure. While we have witnessed the establishment of significant Jat Sikh Punjabi diasporic communities within western nations, such as the UK, Canada, USA, Australia and New Zealand, the most frequent destinations for Punjabi Dalit overseas migrants lie within the Middle East, countries such as Dubai, Muscat, Saudi Arabia and Yemen. 
While the Middle East remains the most frequent destination for Punjabi Dalit overseas migrants, from the late 1990s onwards, we have also seen a rise in Dalit migration to western societies such as the UK, Canada and Australia, particularly via (jntra-caste) kinship and marriage networks. However, the employment destinations of Punjabi Dalit overseas migrants are far less professionalised than their higher caste counterparts whose educational and occupational success within the metropolitan centres of western societies has been remarkable (Ballard 2003; Singh and Tatla 2006). The majority of jobs performed by Dalit migrants abroad, whether in the Middle East or western societies, remain unskilled, low paid and temporary – jobs such as building labourer, truck driver, farm labourer, petrol pump attendant and, more recently, old age care worker. It remains to be seen whether the employment positions of Punjabi Dalits overseas, as compared to Jat and Ramgharia Sikhs and others higher up the caste hierarchy, is a result of their much more recent migration, i.e. they may become more professionalised over time, as has been the case for these other groups. However, the current temporary and low paid nature of work for Punjabi Dalits abroad means that migration is often temporary, insecure and individualised. Many of our interviewees have made frequent sojourns to different nations, returning when temporary labour contracts ended and then travelling again when further opportunities arise. However, it means that chances to establish themselves and their families overseas, to move from a sojourner to a permanent settler, are more limited for Dalits than their higher caste counterparts. It also means that the Dalit overseas migration process from Punjab is highly gendered and male dominated – the unskilled, labouring opportunities available are almost overwhelmingly filled by male migrants. Nevertheless, Punjabi Dalits are truly transnational actors – frequently moving (physically, financially, virtually, socially and culturally) across international borders.
Dalit Transnationalism, Inclusive Growth/Development and Inequality
One crucial finding to report is that all of our interviewees bar one are Chamar/Ad Dharmis, the relatively privileged (economically, occupationally and socially/culturally) from the heterogeneous Dalits of Punjab. The evidence from our case studies, observations and interviews was that this group continue to monopolise overseas Dalit migration from Punjab and, as such, continue to be the dominant caste fraction within the Dalit population. This supports the findings of some other, related research projects (Taylor 2014a), where it is argued that such overseas migration has exacerbated inequalities between Chamars/Ad Dharmis and other groups within the Dalit population.
Until very recently, the vast majority of remittances and investments from Punjabi Dalits overseas migration were spent on personal consumption, particularly house building, familial educational and career aspirations and other “status seeking” consumption activities, in order to differentiate NRI Punjabi Dalits from the local population and with an eye on the “marriage market” for NRIs. These are well documented priorities of transnational migrants from across the world, no more so than for NRI Punjabi Jat Sikhs (Taylor and Singh 2013; Taylor 2014b). While some commentators on Punjab (e.g. Singh and Singh 2008; Dusenbery and Tatla 2009; Thandi 2015)  choose to focus upon the upward social mobility, economic growth, philanthropic activity and social “development” enabled by Punjabi overseas migration and transnationalism, the continued focus upon personal consumption and individualised/kinship status seeking by migrants themselves can exacerbate existing inequalities between NRIs and locals, and between and within caste groups (i.e. between Jats and Dalits, Chamars and other Dalits), thereby undermining inclusive growth and any notion of “development”. Our data suggests that many Punjabi Dalit migrants, with their continued emphasis on personal consumption, are involved in a process of “sankritization” (Srinivas 1996; Ram 2012), an adoption of the cultural values, priorities and practices of the dominant caste, which can only reinforce the hugely unequal and oppressive caste order and, again, undermine inclusive growth and development.
Despite the above, our research did suggest some interesting recent changes in the nature and impact of Punjabi Dalit transnationalism. While personal consumption remains the priority for the majority of overseas Dalit migrants, it may be declining in significance as other investments and activities develop. There has been a marked rise in Dalit migrant investment in social, political and religious development projects in Punjab and we uncovered numerous examples of these. Our research revealed that Dalits had been hitherto excluded from such NRI projects previously, when they had largely been financed by other castes (Taylor and Singh 2013; Taylor 2014a). We have seen widespread Punjabi Dalit investment in, and the building of, educational, health, water and sanitation facilities in Punjabi villages which the local Dalit population can benefit from. However, by far the most significant development in recent years has been the rise of Dalit migrant involvement and investment in political/religious institutions and activities associated with the Ad Dharm/Ravidassi community. This has accelerated particularly since 2009 and the Vienna shooting of two Ravidassi Saints associated with the Dera Sant Sarwan Dass, Ballan, nr. Jalandhar city, Punjab (DSSDB), which in turn led to caste-based protests, violence and state curfews. The subsequent proliferation of over 9,000 Sikh and non-Sikh Deras, as “alternate spiritual sites for the oppressed...(facilitating the) near-exodus of Dalits from Sikhism towards the...Deras” (Ram 2007, 4066), other institutions and activities representing the assertion of Punjabi Dalit identity and resistance to caste oppression and frequent Jat-Dalit confrontations within Punjab and abroad  not only represent a challenge to the mainstream religion of Punjab and to Sikh identity, but also threatens the security of the state and nation (Ram 2007, 2008, 2012). Punjabi Dalit migrants have been extremely active (financially, socially and politically) within this movement (Ram 2012; Singh, G. 2012), and our research respondents and the locality under study were certainly no exception. Our interviewees suggested that the resources obtained via overseas migration have enabled the development of this very movement. As one commented, “migration is a big tool for SCs to getting freedom from the dominance of Jats. Now SCs have money, Pukkha houses, cars, their own songs and gaining political power…we are asserting our identity and independence.” Nevertheless, it is important to remember that it is still only one fraction of the Dalit population of Punjab (and an already relatively privileged fraction) that is gaining from overseas migration, the projection and assertion of Ravidassi identity and the associated religious/political movement. Furthermore, any assertion of independence and identity is being pursued through conflict and violence, as opposed to peaceful, inclusive development. 
Overseas Dalit Migration from Kerala
Literacy and Educational Attainment of SC and ST in Kerala
As per the 2001 Census about 55 percent of the SC population was literate and it has increased to 66.4 per cent (2011 census). The literacy rate for SC females was found to be 56.7 per cent and for males 75.5. The gender gap among the SC population remains high as compared to Non SC population. The literacy rates for SC population also clearly indicate the inter-state variations. The highest SC literacy rate was marked for the state Mizoram followed by Tripura and Kerala standing at the third position. The lowest SC literacy rate was observed in Bihar.

The overall literacy rate of the Scheduled Tribes has increased from 57.2 per cent recorded in 1991 census to 67.3 per cent in 2011 census. The literacy rate of the tribal population in Kerala is 67.3 per cent in 2011. Similarly, male literacy has increased from 63.4 percent to 70.8 percent and female literacy from 51 percent to 58.1 percent during 1991-2001, showing significant improvement.

Occupation of SC and ST in Kerala

Majority of them continue to make out their livelihood earnings from low paid occupations. Governmental support from modern education does provide them opportunities for economic and social uplift. Since independence many have availed the chances but a large majority still remains far behind other social groups especially in rural areas. Along with continuation of the present educational support schemes, distribution of adequate production land and ancillary assistance to this traditionally agricultural population would ensure them economic stability and social empowerment. The   sectors, which can absorb them, are agriculture and small industries.

Among labour households, especially in rural areas expenditure is very low. In the entire country, the level of poverty is the highest among the scheduled caste population, and it is more among the agriculture labour households. Income distribution among Scheduled Castes shows a very dismal picture. Given the present level of earnings, a change in their occupational pattern is necessary for economic upliftment. Being traditionally agriculturists, they have to transform from agricultural wage labourers to owner cultivators.

From the very ancient time onwards Adivasis in Kerala are largely depending on land for their livelihood. Agriculture is the main occupation followed by this community. About 47.1 per cent of the total ST population still depend on agriculture as their livelihood. Persons working as ‘agricultural laborers’ and ‘other workers’, together constitute 85.7 percent of the total working population.’ Cultivators’ constitute 11.2 percent, which is considerably lower than the national average of 44.7 percent. Majority of the tribals practices shifting cultivation. Tribes in Kerala most probably do not stick to one particular job. They may change from one to other depending on the availability of jobs, climatic condition etc. Apart from agriculture they also engage in collecting forest products like honey, medicinal plants, timber, fire woods etc. Tribals who depend on agriculture are badly affected by land alienation. They are often exploited by the intermediaries owing to their ignorance. Primitive tribes still practices their indigenous occupations like collecting honey and fire woods, basket making, rubber tapping etc. Non primitive tribes who are educated seek to attain government jobs. In the year 2010 around 2029 people of ST community is working in government sector. But the number has decreased from 4826 in 2007 to 2029 in 2010 (General Administration (Employment Cell-A) Department, Govt. of Kerala). Majority of the STs are engaged in non-gazetted category. As per the evidence, less than 10 per cent of the STs are working with gazetted rank.

Evidence from the Kerala Migration Survey 2014

Kerala Migration Survey, funded by Govt. of Kerala, evidenced the employment pattern of the people of Kerala according to their religion and castes. Total samples selected for the survey was 14577 households throughout the state. Among this, we got the households with caste denomination of SC and ST of Hindus and Christians. The survey covered 8505 Hindu households and 3000 Christian households. SCs and STs among Hindus are 12.0 per cent and 3.7 per cent respectively and among Christians, it is 2.2 and 0.3 per cent. Table 1 gives the total sample and estimated population of the SCs and STs in all the fourteen districts. As in general, Palakkad has the highest per cent of sample SC population followed by Thiruvananthapuram. 

The survey evidenced that south Kerala point towards highest per cent of SCs and STs among Christians. Though the social status is same, the statutory benefits of Hindu dalits are exempted from the dalit Christians (The Hindu, 2014).  

Table 1: Sample and Estimated Population of Dalits and Adivasis in Kerala, 2014

	 
	Hindu
	Estimated
	As % of Total
	As % of Kerala

	 
	SC
	ST
	SC
	ST
	SC
	ST
	SC
	ST

	Thiruvananthapuram
	426
	47
	308409
	34026
	12.8
	6.0
	9.3
	1.0

	Kollam
	410
	191
	261471
	121807
	10.8
	21.4
	9.9
	4.6

	Pathanamthitta
	370
	21
	125999
	7151
	5.2
	1.3
	10.6
	0.6

	Alappuzha
	302
	26
	154171
	13273
	6.4
	2.3
	7.2
	0.6

	Kottayam
	372
	29
	157585
	12285
	6.5
	2.2
	8.0
	0.6

	Idukki
	258
	29
	118414
	13310
	4.9
	2.3
	10.7
	1.2

	Ernakulam
	227
	24
	188998
	19982
	7.8
	3.5
	5.7
	0.6

	Thrissur
	253
	70
	178914
	49502
	7.4
	8.7
	5.7
	1.6

	Palakkad
	692
	53
	438741
	33603
	18.2
	5.9
	15.3
	1.2

	Malappuram
	289
	21
	188009
	13662
	7.8
	2.4
	4.4
	0.3

	Kozhikode
	300
	40
	171608
	22881
	7.1
	4.0
	5.5
	0.7

	Wayanad
	179
	456
	43783
	111538
	1.8
	19.6
	5.3
	13.5

	Kannur
	98
	157
	44687
	71591
	1.8
	12.6
	1.7
	2.8

	Kasaragod
	149
	186
	35102
	43819
	1.5
	7.7
	2.6
	3.3

	Total
	4325
	1350
	2415892
	568430
	100.0
	100.0
	7.1
	1.7

	 
	Christian
	Estimated
	As % of Total
	AS % of Kerala

	 
	SC
	ST
	SC
	ST
	SC
	ST
	SC
	ST

	Thiruvananthapuram
	1
	5
	724
	3620
	0.5
	14.5
	0.0
	0.1

	Kollam
	22
	0
	14030
	0
	10.3
	0.0
	0.5
	0.0

	Pathanamthitta
	32
	5
	10897
	1703
	8.0
	6.8
	0.9
	0.1

	Alappuzha
	57
	4
	29098
	2042
	21.3
	8.2
	1.4
	0.1

	Kottayam
	80
	2
	33889
	847
	24.8
	3.4
	1.7
	0.0

	Idukki
	12
	4
	5508
	1836
	4.0
	7.3
	0.5
	0.2

	Ernakulam
	28
	18
	23313
	14987
	17.0
	59.9
	0.7
	0.4

	Thrissur
	3
	0
	2122
	0
	1.6
	0.0
	0.1
	0.0

	Palakkad
	10
	0
	6340
	0
	4.6
	0.0
	0.2
	0.0

	Malappuram
	0
	0
	0
	0
	0.0
	0.0
	0.0
	0.0

	Kozhikode
	0
	0
	0
	0
	0.0
	0.0
	0.0
	0.0

	Wayanad
	19
	0
	4647
	0
	3.4
	0.0
	0.6
	0.0

	Kannur
	9
	0
	4104
	0
	3.0
	0.0
	0.2
	0.0

	Kasaragod
	9
	0
	2120
	0
	1.5
	0.0
	0.2
	0.0

	Total
	282
	38
	136793
	25034
	100.0
	100.0
	0.4
	0.1


Employability of Dalits in Labour Market

In fact the economic activities of SCs and STs are seen more in agriculture and non-agriculture sectors (Table 3). The possibilities of employability in various govt. jobs are determined by the level of education and skill of the potential worker. It implies that the ability to get employment opportunities outside these sectors is determined by education and skill development (Thorat, 2009).  As a crude comparison of educational attainment on the basis of average years of schooling, converted SC Christians have higher qualification compared to other categories and Hindu STs have the lowest educational qualifications (Table 2). Almost all of them have below ten years of schooling.  Converted Christians have better levels of education compared to Hindu dalits. Illiterates are more among Hindu STs and SCs (10.5 per cent and 5.8 per cent). About 6 per cent of higher educated SCs in both Hindus and Christians are eligible for the good opportunities globally. 

Table 2: Educational Level of Persons Aged 15+ years, 2014

	
	Other
 Hindus
	All 
Others
	Hindu
	Christian

	
	
	
	SC
	ST
	SC
	ST

	Illiterate
	2.0
	2.2
	5.8
	10.5
	5.5
	0.0

	Literate without Schooling
	0.3
	0.5
	1.6
	2.2
	0.0
	0.0

	Below Primary
	14.9
	19.4
	17.3
	19.8
	2.8
	6.9

	Primary
	5.3
	6.3
	5.6
	5.7
	4.1
	3.4

	Middle
	27.4
	28.6
	31.2
	33.2
	30.7
	37.9

	Metric up to Secondary
	34.6
	32.4
	31.0
	24.2
	45.9
	37.9

	Diploma
	3.1
	2.0
	2.0
	0.9
	5.0
	10.3

	Graduate and above
	12.4
	8.5
	5.5
	3.5
	6.0
	3.4

	Total 
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0

	Average Years of Schooling
	9.1
	8.2
	8.6
	7.1
	9.6
	9.5


As per the table 3, employment opportunity in Govt. and semi Govt. sectors is more among Hindu dalits compared to Christian dalits and among this STs have higher chance. Also STs are more concentrated in agricultural sector while SCs are in non-agricultural sector. 

Table 3: Economic Activity of Dalits, 2014

	 
	Other
Hindus
	All 
Others
	Hindu
	Christian

	
	
	
	SC
	ST
	SC
	ST

	Employed in State /Central Govt.
	8.8
	5.2
	5.8
	5.7
	2.2
	6.7

	Employed in Semi Govt. 
	3.5
	1.9
	1.3
	2.7
	4.3
	0.0

	Employed in Private sector 
	20.1
	16.4
	12.0
	6.7
	7.5
	13.3

	Self employment
	21.0
	24.6
	12.1
	7.9
	14.0
	13.3

	Unpaid family work
	6.5
	10.8
	5.4
	12.0
	8.6
	0.0

	Agricultural labour
	9.8
	12.7
	25.9
	33.8
	14.0
	33.3

	Labourers in non-agric. Sector
	30.3
	28.5
	37.5
	31.3
	49.5
	33.3

	Total
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0


Table 4: Employment Status of Dalits, 2014

	 

 
	Hindu
	Christian

	
	SC
	ST
	SC
	ST

	Gainfully Employed
	40.5
	46.5
	34.6
	39.5

	Unemployed
	2.2
	2.2
	1.9
	0.0

	Labour force
	42.7
	48.7
	36.4
	39.5

	Not in Labour force
	57.3
	51.3
	63.6
	60.5

	Unemployment Rate
	5.4
	4.7
	5.4
	0.0


About 43 per cent and 49 per cent of the Hindu SC and ST population of 15 years and more are falling into the labour force category while this per cent was 36 and 40 to the respective Christian SC and ST population. The unemployed were 2.2 per cent of Hindu dalit persons 15+years and 1.9 per cent of Christian dalit. More than half of the dalits are not in the labour force. The unemployment rate of SCs is 5.4 and STs is 4.7. 

Official figures represents that though the reservation quotas are available, the share of class I employees among SCs and STs are very less compared to other upper castes. They are always been relegated to jobs lower in the hierarchy. For example, the number of employees in the ministry of social justice and empowerment during 2013-14 was 303. Out of this 66 are SCs, 14 are STs and 22 are OBCs. The share of class I workers among SCs are 9.8 per cent while this share of class III are 32.3 per cent. 

Educational and occupational profiles of non-migrant dalits are different from migrant dalits. So, next section is describing the socio-economic and demographic profile of dalit emigrants.

Dalit Emigrants

Kerala Migration Survey is basically to analyse the migration patterns in Kerala and its estimation. This report is based on the migration pattern of the SCs and STs in Kerala. Table 5 gives the information of the migrants and non-migrants among dalits. As per the table, more than 86 per cent of the Hindu dalits are non-migrant. Among Hindu dalits, SCs are migrated more to other countries than STs. But among Christians, STs have higher per cent of emigrants compared to SCs. After converted to Christian, their migration opportunities are increased. Thus Christian dalits have higher chance to migrate than the Hindu dalits. 

Table 5: Migration Status of Dalits, 2014

	 

 
	Hindu
	Christian

	
	SC
	ST
	SC
	ST

	Emigrant
	4.6
	2.3
	7.7
	11.1

	Non-Migrant
	86.1
	86.8
	81.5
	66.7

	Out-migrant
	2.7
	4.5
	7.7
	11.1

	Return Emigrant
	3.9
	1.9
	0.0
	11.1

	Return Out-migrant
	2.6
	4.5
	3.1
	0.0

	Total
	100.0
	100.0
	100.0
	100.0


This report is focused on dalits who migrated to outside India only. Table 6 gives the estimated number of emigrants among Hindu and Christian dalits throughout the fourteen districts. Christian STs are small in numbers. So the Christian SC and ST are combined for further analysis.

  Table 6: Estimated Dalit Emigrants among Hindus and Christians, 2014

	 
	Hindu
	Christian

	
	SC 
	ST
	SC 
	ST

	Thiruvananthapuram
	6484
	2358
	0
	0

	Kollam
	4716
	589
	0
	0

	Pathanamthitta
	4716
	589
	0
	0

	Alappuzha
	3537
	589
	2947
	589

	Kottayam
	589
	589
	589
	0

	Idukki
	589
	0
	589
	0

	Thrissur
	1768
	0
	589
	0

	Malappuram
	1768
	0
	0
	0

	Kozhikode
	2947
	0
	0
	0

	Kannur
	1179
	589
	0
	0

	Kasaragod
	1768
	0
	0
	0

	Total
	30064
	5305
	4716
	589


Most of the dalits are migrated to other countries in the age group 25-39 years, at their prime youth. Most of the converted Christians and Hindu STs were started their migration at the early ages of youth, because migration is succeeding among the youngsters rather than the middle aged. Average age of SC emigrant at the time of survey was 36 years age at the time of migration was 29 years. The case of ST emigrants, age at the time of survey was 28 years and at the time of migration was just 20 years and converted Christian’s former was 34 years and the later was 30 years. The current cohort of Hindu dalit emigrants has been, on an average, outside India for about more than 7 years (duration of stay abroad). But the duration of residence abroad of converted Christians is only 4 years. 
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Figure 1: Dalit Emigrants by Age, 2014
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Most of the male migrant among the dalits are migrated outside India while they were unmarried but all the female dalits are migrated after their marriage. At the time of migration more than half of the dalit emigrants in the entire category were unmarried. About 67 per cent of the Hindu dalits are currently married and this is 89 percent for converted Christians.
Table 7: Marital Status of the Dalit Emigrants, 2014

	
	Hindu
	Christian

	
	SC
	ST
	SC/ST

	Unmarried
	29.4
	33.3
	11.1

	Married
	66.7
	66.7
	88.9

	Widow/Widower
	2.0
	0.0
	0.0

	Divorced
	2.0
	0.0
	0.0

	Total
	100.0
	100.0
	100.0


The educational status of the dalits is improved after their migration. About 23.5 per cent of Hindu SCs have the qualification of graduation and above. Compared to non-migrants, emigrants have better qualifications (Table 8). The proportion of migrants with a minimum of 10th standard is 57 per cent for SCs, 56 for STs and 33 for converted Christians. Also most of the converted Christians are diploma holders. About 11.8 per cent of SCs are professionally qualified. Thus skilled and professional labourers are replacing the unskilled manual labourers of olden days. The crude comparison of educational attainment of dalit emigrants on the basis of average years of schooling reveals that, SCs have the 13 years and STs have 12 years of educational attainment, while converted Christians have 15 years of schooling. The average of years of schooling among dalit emigrants is ever higher than the non-migrants of the sample.

Table 8: Current Educational Status of the Dalit Emigrants, 2014

	 
	Hindu
	Christian

	
	SC 
	ST 
	SC/ST 

	Illiterate
	0.0
	0.0
	0.0

	Literate without Schooling
	0.0
	0.0
	0.0

	Below Primary
	2.0
	11.1
	0.0

	Primary
	2.0
	0.0
	0.0

	Middle
	11.8
	11.1
	11.1

	Metric up to Secondary
	56.9
	55.6
	33.3

	Diploma
	3.9
	11.1
	33.3

	Graduate and above
	23.5
	11.1
	22.2

	Total 
	100.0
	100.0
	100.0

	Average years of schooling
	13.0
	11.7
	15.1


The change in the employment pattern among migrants and non-migrants can be seen in table 9. Before migration about 41 per cent of the SCs were employed in non-agricultural sectors and 14 per cent were job seekers. Most of the STs were job seekers (33 per cent) and about 22 per cent were students before their emigration. But the picture of converted Christians was different. About 44 per cent were employed in private sector before they go abroad.

Table 9: Economic activity of the Dalit Emigrants, 2014

	Before Migration
	Hindu
	Christian

	
	SC
	ST
	SC/ST

	Employed in Semi Govt. 
	2.0
	0.0
	0.0

	Employed in Private sector 
	21.6
	11.1
	44.4

	Self employment
	9.8
	11.1
	0.0

	Agricultural labour
	2.0
	0.0
	11.1

	Labourers in non-agric. Sector
	41.2
	22.2
	11.1

	Job Seekers
	13.7
	33.3
	11.1

	Job not Required
	2.0
	0.0
	0.0

	Students
	2.0
	22.2
	11.1

	Household works
	5.9
	0.0
	11.1

	Total
	100.0
	100.0
	100.0

	After Migration
	Hindu
	Christian

	
	SC
	ST
	SC/ST

	Employed in Govt.
	3.9
	11.1
	0.0

	Employed in Semi Govt. 
	0.0
	0.0
	11.1

	Employed in Private sector 
	60.8
	66.7
	77.8

	Self employment
	2.0
	0.0
	0.0

	Unpaid family work
	2.0
	0.0
	0.0

	Agricultural labour
	2.0
	0.0
	0.0

	Labourers in non-agric. Sector
	23.5
	11.1
	11.1

	Students
	0.0
	11.1
	0.0

	Household works
	5.9
	0.0
	0.0

	Total
	100.0
	100.0
	100.0


After migration majority of the emigrants irrespective of their caste are concentrated in the private sector followed by the non-agricultural sector. It is interesting that about 3.9 per cent of SCs and 11.1 per cent of STs are working in the government sector abroad. Non-migrant dalit population is mainly concentrated in non-agricultural and agricultural sectors. Thus after migration, a rapid change occurred between migrants and non-migrant in the employment pattern and employability.

On an average SC emigrants spend Rs.77, 710.87 for migration process, while STs spend 
Rs. 1, 28, 585.71 and converted Christians spend Rs. 49,312.50 for the same processes. During this process, money is needed for purchase of ticket, visa, medical test, emigration clearance etc. Most of them spend money from their personal savings and a small majority gets the money from parent’s savings. Some of them borrowed from their friends and relatives. About 29 per cent of STs were taken loan from Bank. About 28 per cent of SCs sold their property or gold to meet the cost of migration. 
Migration Flows among Dalit Emigrants
As in general, Gulf countries are the top most destinations of dalits. It is interesting to note that the about 33 per cent of STs alone have gone to United Kingdom while most of the Keralites are attracted by United Arab Emirates (UAE). Highest proportion of STs in the sample has migrated to Saudi Arabia and United Kingdom followed by UAE. About 33 per cent of Converted Christians in the sample also have migrated to Saudi Arabia. The picture is different for SCs, who were mostly gone to UAE followed by Saudi Arabia and Oman. 

Table 10: Country of Residence of Dalit Emigrants, 2014

	Destination Countries
	Hindu
	Christian

	
	SC
	ST 
	SC 

	United Arab Emirates 
	23.5
	22.2
	11.1

	Saudi Arabia 
	21.6
	33.3
	33.3

	Oman  
	15.7
	11.1
	22.2

	Qatar 
	3.9
	0.0
	0.0

	Kuwait 
	11.8
	0.0
	11.1

	Bahrain 
	7.8
	0.0
	11.1

	Hong Kong 
	3.9
	0.0
	0.0

	Japan 
	2.0
	0.0
	0.0

	Malaysia 
	2.0
	0.0
	0.0

	South Africa 
	0.0
	0.0
	11.1

	Thailand 
	3.9
	0.0
	0.0

	United Kingdom 
	0.0
	33.3
	0.0

	Others  
	3.9
	0.0
	0.0

	Total
	100.0
	100.0
	100.0


Economic profile of the Dalit Emigrants

The economic inequality among emigrants and non-migrants can be defined by the remittances received by the members of the households from its members living abroad. The total of all the household remittances in Kerala during the 12 month period prior to 1st March 2014 was Rs 24,374 crores. Only 2 per cent (499 crores) of this remittance was received from the dalit emigrants abroad.
The drastic change can be seen among migrant and non-migrant dalits in their household possessions. The highest proportion of  non-migrant dalits have red ration card of below poverty line while most of the emigrant dalits have blue ration card of above poverty line. However a significant proportion of dalit emigrants among SC and STs are categorized to below poverty line (Table 11). Usually non-migrant dalits are used woods for cooking. After migration the dalit households improved their fuel using with L. P. Gas. Build a very good or luxurious houses are a common trend among the migrants in Kerala, set aside the non-migrants. A disparity in the type of house among migrants and non-migrants can be noticeable from table 11. There is no kutcha house among emigrants. The first dream of every migrant is to build a house. It is evident from the table that most dalit emigrants have their own house.

Table 11: Economic Profile of Emigrant and Non-migrant dalit Households, 2014

	
	
	Non-migrant
	Emigrant

	
	
	Hindu
	Christian
	Hindu
	Christian

	Ration
 Card
	
	SC
	ST
	SC
	ST
	SC
	ST
	SC/ST

	
	BPL
	57.6
	65.9
	50.9
	83.3
	30.8
	44.4
	22.2

	
	APL
	39.6
	28.5
	49.1
	16.7
	67.3
	55.6
	77.8

	Cooking
Fuel
	Wood
	58.7
	71.1
	60.4
	50.0
	54.9
	33.3
	77.8

	
	Electricity
	1.0
	0.7
	0.0
	0.0
	0.0
	0.0
	0.0

	
	Kerosene
	1.5
	2.6
	1.9
	33.3
	0.0
	0.0
	0.0

	
	L.P. Gas  
	38.7
	25.6
	35.8
	16.7
	43.1
	55.6
	22.2

	
	Others 
	0.1
	0.0
	1.9
	0.0
	2.0
	11.1
	0.0

	
	Total
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0

	House
Type
	Luxurious
	5.0
	4.1
	5.7
	0.0
	12.8
	14.3
	16.7

	
	Very Good
	9.7
	7.4
	7.5
	16.7
	21.3
	28.6
	16.7

	
	Good
	31.7
	28.5
	39.6
	50.0
	36.2
	28.6
	33.3

	
	Poor
	43.2
	47.4
	41.5
	33.3
	29.8
	28.6
	33.3

	
	Kutcha
	10.4
	12.6
	5.7
	0.0
	0.0
	0.0
	0.0

	
	Total
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0

	Own
House
	Yes
	87.0
	80.4
	90.6
	83.3
	100.0
	100.0
	88.9

	
	No
	13.0
	19.6
	9.4
	16.7
	0.0
	0.0
	11.1

	
	Total
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0

	Own
Land
	Yes
	87.5
	79.6
	88.7
	83.3
	100.0
	100.0
	100.0

	
	No
	12.5
	20.4
	11.3
	16.7
	0.0
	0.0
	0.0

	
	Total
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0
	100.0


About one eighth SCs and one fifth STs among non-migrants have no land of their own. Also one nineth of the converted Christians have no own land, but can be seen an aberrant picture among the dalit emigrants. Hundred per cent of dalit emigrants in the sample have own land. 

Table 12: Household Amenities Possessed by the Dalit Emigrants and Non-emigrants, 2014

	
	Emigrants
	Non-migrants

	
	Hindu
	Christian
	Hindu
	Christian

	
	SC
	ST
	SC/ST
	SC
	ST
	SC
	ST

	Motor car
	9.8
	11.1
	11.1
	5.7
	5.2
	7.5
	0.0

	Taxi / Truck / Lorry
	5.9
	0.0
	0.0
	2.6
	3.0
	7.5
	0.0

	Motor Cycle /Scooter
	37.3
	44.4
	66.7
	17.7
	13.7
	28.3
	16.7

	Telephone  (land phone)
	51.0
	22.2
	55.6
	15.7
	12.2
	24.5
	0.0

	Mobile Phone
	90.2
	100.0
	100.0
	80.3
	76.7
	90.6
	83.3

	Television
	96.1
	88.9
	100.0
	77.6
	68.9
	73.6
	100.0

	MP3/DVD/VCD
	51.0
	55.6
	44.4
	28.6
	18.5
	54.7
	83.3

	Refrigerator
	70.6
	66.7
	66.7
	23.1
	18.1
	35.8
	50.0

	Computer / Laptops
	19.6
	55.6
	22.2
	6.4
	5.2
	7.5
	0.0

	Microwave Oven
	7.8
	33.3
	11.1
	1.9
	1.1
	5.7
	0.0

	Net connection
	9.8
	33.3
	22.2
	3.3
	3.3
	5.7
	0.0


Non-migrants have fewer items of consumer goods, a significant number of them have common consumer goods like mobile phone, television etc. electronic items like computer, refrigerator etc. are very rare among non-migrants. The living conditions of dalit emigrants are improved so that they possessed the needs and wants in their life.

Evidence from the Case Studies
Case studies done in Attappady areas of Scheduled Tribes discussed about the attitude towards migration by the people of that areas. Tribals in Attappady region are mainly of three sub castes namely lrulas, Mudugas and Kurumbas. Almost all the people’s livelihoods depend on agriculture. They are unaware of the benefits of migration or the sources of information about migration. Nobody is there to take initial steps for migrating youngsters.  As they are the first generation in migration, they might have lack of network resources such as family, friends and relatives. Also as they are indigenous people it is very difficult to inhibit in new areas. With the help of in-migrants in Attappady, some men went up to Mumbai regarding move to Gulf. But they cannot survive even in Mumbai with unfamiliar environment and returned back. Another reason is the cost of migration which is not affordable to them. Now-a-days, educated youths are interested to move from their settlements rather than engaged in cultivation. They are searching for a network to connect the destination. But the reservation policies for the SCs and STs may stick out them going outside the country for seeking jobs. The environmental adaptation for STs may difficult while they are away from their native places.
Dalits are the most disadvantaged groups in India as well as Kerala. Though the migration of Keralites is very high, the proportion of these groups is very small. Of the total emigrants in Kerala, 7.1 per cent and 1.7 per cent are Hindu SCs and STs correspondingly. The percentage share of SC and ST among converted Christians are 0.4 and 0.1 respectively. The basic economic activity of dalits is agricultural related and in non-agricultural field. The educational qualification of emigrants is high compared to non-migrants of the same group. Their employment prospects also increased after their migration. Converted Christians are far better than the Hindu SCs and STs. 
Summary and Conclusions
· Dalit overseas migration is a much more recent phenomenon, significant from the 1980s onwards, when compared to wider caste migration in both Punjab and Kerala. This is particularly pronounced in Punjab where higher caste overseas migration has a history stretching over two centuries

· Dalit overseas migration is much more significant, in terms of numbers, destinations and impact from Punjab when compared to Kerala. This is a result of greater educational opportunities, occupational diversification and rising incomes, particularly for Chamar/Ad Dharmi/Ravidassi Dalits within the Doaba region of Punjab, following the green revolution, as well as the wider, deeply embedded history and culture of overseas migration from Doaba. Chain migration and migration networks amongst some Doaban (Chamar/Ad-Dharmi/Ravidassi) Dalits have arisen from the 1980s onwards
· Religion. The division between SC and ST overseas migrants from Kerala varies according to religion. Among Hindu Dalits, SCs have migrated more. Among Christians, STs have a higher percentage of overseas migrants. Conversion to Christianity increases the chances of Dalit migration abroad. Christian Dalits have a higher percentage of overseas migration than Hindu Dalits. The vast majority of overseas Dalits from Punjab remain Sikhs, but Ad-Dharmis/Ravidassis, in many ways opposing orthodox and dominant Sikhism, are in the majority within this category. There is some evidence of conversion to Christianity and Buddhism amongst Punjabi Dalit migrants but this most often occurs post-migration.
· The majority of Dalit overseas migration from both Punjab and Kerala remains towards the Middle East, as opposed to the western nations migrated to by other caste groups. There is evidence of significant and increasing Punjabi Dalit migration to western societies, particularly to the UK where it is estimated that SCs constitute 10% of the significant Punjabi diaspora in the UK. There is also some recent evidence (but very limited in terms of absolute numbers when compared to Punjabi Dalits) of Keralan ST and Christian migration specifically to the UK
· Employment of Punjabi and Dalit migrants overseas is dominated by unskilled, low paid and temporary work, particularly when compared to wider caste migration from these states. Employment is dominated by unskilled labouring and building, truck driving, farm labour, petrol pump attendants. This may be due to the more recent migration of Dalits overseas and it may change over time, in the way that longer-running higher caste migration has led to high professionalization of employment, particularly in the case of Punjab where education and skills are relatively high amongst Chamars/Ad-Dharmis/Ravidassis
· Dalit overseas migration from both Punjab and Kerala remains much more temporary and insecure than wider caste migration from both states. This can be related to more insecure and low paid employment overseas (as above) and to fewer resources ‘back home’ to care for the needs of family and kinship ‘left behind’
· Dalit overseas migration is more highly gendered and male dominated than wider caste migration from both states. This can be attributed in part to the employment opportunities available overseas, but also gendered power relations within Punjab and Kerala. The majority of female Dalit migration from Punjab is for marriage, while all female Dalit migration from Kerala is for marriage. There is some evidence of increasing female Dalit migration from Punjab, outside of marriage, but this is extremely limited at present

· Dalit overseas migrants from both Punjab and Kerala are clearly more prosperous, and have seen a huge increase in income and life chances, when compared to Dalit non-migrants. This is most pronounced in terms of land ownership within both states. Dalit land ownership has increased by 80% in both states as a result of overseas migration. However, this has only made a small dint upon land ownership inequalities between non-Dalits and Dalits within both states. Overseas migration has also led, within both states, to hugely significant rises in Dalit house building, the purchase of consumer goods such as cars, televisions, mobile telephones and fridges, investment in children’s education and financial incomes and savings for family and kinship members – all of which are generally absent amongst Dalit non-migrants.
· The vast majority of remittances from overseas Dalit migration are directed towards personal consumption, for migrants themselves and their families, within both Punjab and Kerala. This questions the extent to which overseas migration can be seen as a route to ‘development’ and ‘inclusive growth’ within both these states or the wider Indian nation

· It is crucial to note that it is only particular Dalit groups (those who migrate) from particular areas of Punjab and Kerala (those such as the Doaba region of Punjab, and then specific villages within that region) who benefit from the resources gained through overseas migration. These benefits rarely ‘trickle down’ across all heterogeneous Dalits. Thus, any development policy which relies on the resources of overseas migrants is inevitably patchy and incoherent. This is not inclusive development. This is particularly important in the context of Punjab where the  benefits of Dalit overseas migration (incomes, land ownership, educational opportunities, house building, personal consumption) are being monopolised by an already relatively privileged group – Chamars/Ad-Dharmis/Ravidassis. This is exacerbating and widening inequalities between Chamars and other Dalits within Punjab. Again, this is not inclusive growth or development.
· There is some increasing evidence from Punjab (but not from Kerala) of Dalit overseas migrant investment, and involvement in/leadership of, philanthropic and development initiatives for Dalits within Punjab – investment in schools, religious buildings, health centres, water and sanitation improvements. The significance of these should not be overlooked but their monetary value is slight when compared to that spent on personal consumption, and it may be only certain Dalit groups (Chamars/Ravidassis/Ad-Dharmis) who benefit from these initiatives. Nevertheless, these phenomena are in their infancy and with the right forms of leadership they could increase in the future and become more inclusive as the trend for house building slows

· Much of the Punjabi Dalit overseas migrants involvement in the philanthropic and development initiatives referred to above is allied to the resurgence of a political/religious Ravidassi/Ad-Dharmi movement often expressed through the building of Deras as an alternate spiritual site for the oppressed within Sikhism. This was particularly sparked by the shooting of two Ravidassi Saints in Vienna in 2009, and there has been a marked increase in investments from, and involvement of, Punjabi Dalit migrants in initiatives associated with this movement since 2009 – religious buildings, educational facilities, health centres. It is clear that this movement, which many see as progressive, would not have been possible without the proceeds from, and the identity politics enabled by, recent Punjabi Dalit migration. However, it should also be noted that these initiatives are aimed at Ravidassis/Ad-Dharmis, or conversion to this movement, rather than the Punjabi Dalit population as a whole. Furthermore, these activities have led to much conflict, violence and death within the state, which may not be the peaceful inclusive growth and development process desired by the Punjabi state and the Indian nation.There is a Punjabi Dalit Buddhist Ambedkar movement, funded by overseas Punjabi Dalits, which is also involved in many development initiatives within the state and is very inclusive of the entire Dalit population, but this is very limited (in terms of numbers and impact) at the present time when compared to the Ravidassi movement.
· Dalit overseas migration from Punjab and Kerala has provided significant increases in income, resources, land ownership, educational opportunities and consumption for migrants and their families, as well as enabling wider development initiatives, particularly within Punjab. However, overseas migration alone can certainly not be seen as the panacea for tacking caste inequalities within these or other states. Overseas migration simultaneously exacerbates and intensifies existing caste and gendered inequalities. These inequalities need to be tacked at root (within India) before there can be any talk of inclusive growth or development and so that all Indians can take advantage of employment and life opportunities both at home and overseas.
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