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Sich wiedermythologisieren —
Remythologizing the Self
Patrick Jemmer

et us start from the realization that “We live in a world of wonder, mystery and
exquisite beauty of which human beings are in integral part” [1], where “Magic is
hidden in the language we speak. The webs that you can tie and untie are at your
command if only you pay attention to what you already have (language) and the
structure of the incantations for growth ..." [2]. We, as thinking beings, have often
been led to ask throughout our history “ ... what is the nature of the holding together
of diverse things in a unified beauty and the recognition of this beauty by mind? Is it
not ‘magical’ in the precise sense that the blending of the different and the identical
as beauty, and the aesthetic response of mind to beauty in material things, is taken
as real, yet cannot be described or invoked save ‘tautegorically’ by re-presenting the
beautiful effect?” [3]. However, in this Twenty first Century, despite millennia of
striving for answers amongst these blessings, “We live in the age of the blockbuster
special effects movie, the airport novel, the TV soap. These are our modern popular
myths. But do these stories fulfil the same role that myths and fairytales used to, of
collectively guiding us through the journey of life? Are Tom Clancy, Seinfeld and The
Terminator really expressions of the collective unconscious?” [4]. It is as a result of
this that "We are facing a crisis of being with each other, and being within the world.
The crisis of being must lead us to certain questions: what are we doing?, and, why
are we doing it?" [1]. We find that “This is a time for a re-evaluation of all our
practices” [1], and have to ask therefore how can we perform such a critical
evaluation. Now if we follow Leach’s dictum that “culture communicates” [5] then “To
understand culture ... one seems to need models of communication” [6]. However,
impeding such modelling is the fact that “Image and thought are a unity” [7] and yet
“The only true description of a language is the language itself. Anything else is just a
game” [8]; and that therefore “ ... our goal is to overcome the duplicity of the literary
word, to transcend the tragedy of thought without the word, to comprehend the whole
word” [7]. We thus find that a real problem in philosophical enquiry is “ ... the
maintenance of the human/nature dualism ... this distinction can be situated within a
historical era ... [and] by situating this distinction we can recognise the role that
language has played in preventing us from producing a constructive critique of our
practices. Whilst we focus our critique upon our relationship with the environment,
with nature, with society, with culture, and with language, we will maintain a position
of separation and transcendentalism which will prevent us from properly situating
ourselves within the environment, within nature, within society, within culture, and
within language” [1]. We as human beings are constantly assaulted with the question
that “ ... if human thought is a psychic and not just a material reality, then how can it
act on reality and be influenced by things? How can the subtly differing inflections of
the wind affect my mood? Or a pattern of shadows, or the interplay between sea and
sky? Inversely, how is it that words which do not obviously resemble things can
invoke things in such a manner that things become thereby more powerfully present,
even in their absence, than they are present to us ‘on their own’? Unless my
consciousness is an illusion thrown up by my brain — and what could it mean that the
illusion is ‘there'? — is not this two-way intercourse between matter and mind a kind of
ineffable, magical influence?” [3].
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